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THE GOSPEL OF MATTHEW 

warning against a religion of outward respectabiUty, which 
looks on a man's outward actions and forgets the inner 
state of his heart. 

(ii) The Sadducees had two characteristics, which are 
closely connected. They were wealthy and aristocratic, 
and they were deeply involved in politics. So Jesus may f 
well II.ave been saying, "Take care that you never identify 
the kingdom of heaven with outward goods, and that you 
never pin your hopes of bringing it in to political action." 
This may well be a warning ·against giving material things 
too high a place in our scheme of values, and against 
thinking that men can be reformed by political action. 
Jesus may well have been reminding men that material 
prosperity is far from being the highest good, and that 
political action is far from producing the most important 
results. The true blessings are the blessings of the heart; 
and the true change is not the change of outward circum-
1tances but the change of the hearts of men. 

COl1 P-S.3 'Jl'Jµ' 
THE SCENE OF 

When Jesus had come into the districts of Caesarea 
Philippi, He asked His disciples, " Who do men say 
that the Son of Man is? " They said, " Some say 
John the Baptist, others Elijah, others Jeremiah, or 
one of the prophets." He said to them, "And you
who do you say that I am? " Simon Peter answered, 
" You are the Anointed One, the Son of the living 
God." r 

BRB we have the story of another wtfficlrawal which 
:Jesus made. The was coming very near, and Jesus 
needed all the time alone with His disciples that He could 
gain. He had so muc to them, and so much to 
teach them, although there were many things which then 
they could not bear and could not understand. To that 
end He withdrew to the districts of Caesarea Philippi. 
Caesarea Philippi lies about twenty-five miles north-east 
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of the Sea of Galt1ee. It was outside the domain of Herod 
Antipas, who was the ruler of Galilee, and within the area 
of Philip the Tetrarch. The population was mainly non
J ewish, and there Jesus would have peace) to teach the 
Twelve. 

Confronting Jesus at this time was one clamant and 
demanding problem. His tim a • His days in 
the flesh were numbered. The roblem was-was there 
anyone who understood Him? Was there anyone who had 
recognized Him for who and what He was? Were there 
any who, when He was gone from the flesh, Id car 
on ro1:k,- and labour for His kingdom? Obviously 
that was a crucial problem. To put it bluntly, it involved 
the o h ist an faith. If there were 
none who had grasped the truth, or even glimpsed it, 
then all His work was undone; i(. there :were same fi 
who realized the truth, His work was safe. So Jesus was 

Jtetermined to put all to the , test. and to ask His followers 
who they believed Him to be. 

s f ffie most dramatic interest to see where Jesus 
dl1>se to aslc this question. There can have been few areas 
with more religious associations than Caesarea Philippi. 

(l) 111ie area was scatterea with temples of the ancient 
Syrian Baal worship. Thomson in The Land and the Book -enumerates no fewer than fourteen such temples in the 
near neighbourhood. Here was an area where the very 
breath of ancient religion breathed in the very air 
and atmosphere. Here was a place beneath the shadow 
of the ancient gods. 

(ii) Not only the Syrian gods had their worship here. 
Hard by Caesarea Philippi there rose a great hill, and in it 
was a deep cavern; and that cavern was said to be the birth
place of the great god Pan the god of nature. So much 
was Caesarea Philippi dent ified with that god that its 
original name was Panias, and to this day the place is 
known as Banias. The legends of the gods of Greece 
gathered around Caesarea Philippi. 
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THE GOSPEL OF MATTHEW 

(Hi) Still further, tfiat cave was said to be the place 
where the sources of tfie ordan s to life. J osephu: 
wdtes: "This is a ve y fine cave in a mountain, undei 
which there is a great cavity in the earth; and the caverr 
is abrupt, and prodigiously deep, and full of still water 
Over it hangs a vast mountain, and under the caverr 
arise the springs of the River Jordan." The very tdec1 
tfiat this was the place where the River Jordan took it~ 
rise would make it redolent of all the history and thE 
memories of Jewish story. The ancient faith of Judaisrri 
would be in the air for anyone who was a devout and 
pious Jew. 

(iv) But there was something more. In Caesarea Philippi 
there was a great temple of white marble built to the 
godhead of e s r. It had been built by Herod the Great, 
Josephus says: "Herod adorned the place, which was 
already a very remarkable one, still further by the erection 
of this temple, which he dedicated to Caesar." In anothet 
place Josephus describes the cave and the temple: "And 
when Ceasar had further bestowed on Herod another 
country, he built there also a temple of white marble, 
hard by the fountains of Jordan. The place is called 
Panium, where there is the top of a mountain which is 
raised to an immense height, and at its side, beneath1 
or at its bottom, a dark cave opens itself; within which 
there is a horrible precipice that descends abruptly to a 
vast depth. It contains a mighty quantity of water, which 
is immovable; and when anyone lets down anything to 
measure the depth of the earth beneath the water, no 
length of cord is sufficient to reach it." So Herod had 
built the great white temple to the godhead of Caesar, 
Later it was Philip, Herod's son, who still further beautified 
and enriched the temple, and changed the name of Panias 
to Caesarea-Caesar's town-and added his own name
Philtppi, which means of Philip-to distinguish it from the 
Caesarea on the coasts of the Mediterranean. Still later, 
lo days still to come, Herod Agrippa was to call the place 

·, 
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Neroneas in honour of the Emperor Nero. No one could 
look at Caesarea Philippi, even from the distance, without 
seeing that pile of glistening marble, and thinking of 
the might and of the divinity of Rome. 

Here then indeed is a dramatic picture. Here is a home
less, penniless Galilaean carpenter, with twelve very 
ordinary men around Him. At the moment the orthodox 
people of His day are actually plotting and planning to 
eliminate and to destroy Him as a dangerous heretic. 
He stands in an area littered with the temples of the 
Syrian gods; in a place where the ancient Greek gods 
looked down; in a place where the history of Israel crowded 
in upon the minds of men; where the white marble splen
dour of the home of Caesar-worship dominated the landscape 
and compelled the eye. And ther ces;-this 
amazing carpenter stands, a s en who the believe 
Him to be, and expects the answer, The Son of God. It is 
as if J tel set Himself a ainst the back round 
of the world's religions in all their history and their splen
dour, and geman be co ed with them, and to 
have the verdict given in His favour. There are few..scen~ 
where Jesus' co~ss of .His own divinity shines out 
with a more dazzling light. 

HE INADEQUACY OF HUMAN CATEGORIES 

Matthew 16: 13-16 (conttnued) 

So then at Caesarea Philippi J esus determined to demand 
a verdict from His disciples. He must know before He 
sets out for Jerusalem and for t he Cross if anyone has even 
dimly grasped who and what He is. He did not ask the 
question directly; He led up to it. He began by asking 
what people were saying about Him, and who they took 
Him to be. 

Some said that He was Jpbu tbe Bapti.it. Herod Antipas 
was not the llnly man who felt that John the Banttsf 
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THE GOSPEL OF MATTHEW 

was so great a figure that ft might well be that he hac' 
come back from the dead. 

Others said that He was El·· In doing so, they were t1s 1 't 
a ing tw Jesus,. They were saying that 

O)He was as great as the rea st of the r e for Elijah 
had always been looked on as the summit and the peak 
and the prince of the prophetic line. They were also saying 
that Jes as the forerunner of the Messiah. As 
had it, the promise of God was: " elfuld, ill sen y;ou 

l ali he prophet before the c_0mmg the great and 
d_rea ful ay o :the I.:orcf" a· &: ). To this day 
the Jews expect the return of Elijah before the coming 

e essiah, and to this day they leave a cha' t 
for Elijah when they celebrate the Pas , for when 
Elijah comes, the Messiah will not be far away. So tn.e 
people looked on Jesus as the herald of the Messiah and the 
forerunner of the direct intervention of God. ld 

Some said that Jesus was mi Jeremiah had n l't 
curious place in the expectations of the people of Israel. 
It was believed that, before the people went into exile, 
Jeremiah had taken th ark and the altar of incense out 
of the Temple, and had hidden them a way in a lonely 
cave on Mount Nebo, and that, before the coming of the 
Messiah, he would return and produce ·them, and the glory 
of God would come to the people again M ca 2: 1-12) 
In 2 Esdras 2: IS the promise of God is: " For thy helr, 
I will send my servants Isaiah and Jeremiah." There is a 
strange legend of the days of the Maccabaean wars. Before 
the battle with Nicanor, in which the Jewish commander 
was the great Judas Maccabaeus, Onias, the good man 
who had been high priest , had a vision. He prayed for 
victory in the battle. " This done, in like manner there 
appeared a man with grey hairs, and exceeding glorio1.1s, 
who was of a wonderful and excellent majesty. Then 
Onias answered say-mg: • This is a lover of the brethren, 
who prayeth much for the people, and for the holy city, 
to wit, Jeremiah, the prophet of God.' Whereupon 
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Jeremiah, holding forth his right hand, gave to Judas a 
sword of gold, and, in giving it to him, spake thus: 'Take 
this holy sword, a gift from God, with which thou shalt 
wound the adversaries of my people Israel ' •• (2 Maccabees 
15: 1-14). Jeremiah also was to be the forerunner of the 
coming of the Messiah, and his country's help in time 

, of trouble. 
When the people identified Jesus with Elijah and with 

Jeremiah they were, according to their lights, paying 
Him a great compliment, and setting Him in a high place, 
for Jeremiah and Elijah were none other than the expected 
forerunners of tlie Anointed One of God~ When they 
arrived the Kingdom would be very near indeed. 

So the~en Jesus has heard the verdicts of the crowd, 
He asks -lh~--all-important question: 

u say: tliat _ ______ 1 " At that question there may well 
have been a momen s silence, while into the minds of 
the disciples there came thoughts which they were almost 
afraid to express in w rds; and then Peter makes nis 
great discovery and his reat confession; and Jesus knows 
that His work is safe ecause · there is at least someone 

esus kne that there was at least someone who had 
recognized Him for the Messiah, the Anointed One of God, 

-the Son of the living God. The word and the 
word Clir st are the same word; 

fr I 

the other is the Greek for '."I__,~~-~~otiile(JC>iM7"*~?s:C~~ . $,")V'J(,fi, 
~rdained.- to . office · [>y··anointing; -as they -still are. · The ... 
~essiah, . the Christ.r ·the -Anointed -One -ls .. God's ... Divine-, f 
King. over -m~in. ~ 
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{; 1ffiln ttils pnssnge there are two eat truth # 

tiall ~..:.:.Ptter!s ,. d iscovery--was-·that···human ··cate-
~, g~ n the highest human categories, are inadequate 

H·· -;If> de be Jesus Christ. When the people described 
l,,. \ Jesus as Elijah or Jeremiall r one of the prophets they 

thought that they were sett ing us in the highest category 
that they could find. Elijah was e forerunner whom all 
men expected; Jeremiah also had place in the divine 
kingdom, and was the destined help of God's people 
in the day of trouble. It was the belie f the Jews that 
for four hundred years the voice of pro ecy had been 
silent; and they were saying that in Jes 
again the direct and authentic voice of Go . ~a 
great tributes; but they are not great enough; for there 
are no human categories and descriptions and classifications 
which are adequate to describe Jesus Christ. Once Napoleon 
gave his verdict on Jesus. "I know men" said Napoleon, 
"and Jesus Christ is more than a man!., Doubtless Peter 
could not have given a theological accoun ~nd a philosophic 
expression of what he meant when he that Jesus was 
the Son of the living God; [The one thing of which J_>eter 
was quite certain was that ~~u,..,,.:~~ ~~-leKr_-ip.tion 
was adequate to describe Jesus c;pritt;/ 

tr wo ~ (ii}-,,This.,passage .. teaehes .. us-.that/&ir discovery of Jesus 
~--- "dirist must be a personal discovery~ Jesus' question is: 

' Y - at no you hinl< o e 7 " When PiJate asked 
Jesus if He was the king of the Jews J~sus• answer was: 
" Sayest thou this thing of thyself, r did others tell it 
thee of Me?" (John 18: 33, 34). 0 knowledge of Jesus 

. can never be at second hand. A n might know every 
verdict that had ever been passe on Jesus; he might 
know every Christol(lgy that the ind of man had ever 
thought out; he might be able to g· e a competent summary 
of the teaching about Jesus of very great thinker and 
theologian-and still not be a Christian. Christianity 
never com,ists in knotving about sus; it always consists 
in knoivtng Jesus. \ fesus Christ demands a personal v~dict. 
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He did not only ask Peter, He asks every1'>~; " Y01&
l1 C> "Wkllt do you think G~ .. -- :Z. ~~ LJ 

THE GREAT PROMISB 
Matthew 16: .17-19 .. 

Jesus answered him, "Blessed are you, Simon son 
of Jonah, because flesh and blood has not revealed 
this unto you, but my Father who is in Heaven. 
And I tell you, that you are Peter, and on this rock 
I wiU build my Church, and the gates of Hades will 
not prevail against it. I will give you the keys of the 
Kingdom of Heaven; and whatever you bind on 
earth will remain bound in heaven; and whatever 
you loose on earth will remain loosed in heaven." 

TH1s passage is one of the storm-centres of New Testament 
interpretation. It has always been difficult to approach 
it calmly and without prejudice, for ffiis passage is the 
Roman Catholic foundation of the position of the Pope 
and of the Church. It is t aken by the Roman Catholic 
Church to mean that to Peter were given the keys which 
admit or exclude a man from heaven, and that to Peter 
was given the power to absolve or not to absolve a man 
from his sins. It is further a rgued by the Roman Catholic 
Church that Peter, with these tremendous rights, became 
the bishop of Rome; and that this power descended to all 
the bishops of Rome; and exists today in the Pope, who 
fs the head of the Church and the Bishop of Rome. It ts 
easy to see how impossible any such doctrine is for a 
Protestant believer; and it is also easy to see how both 
Protestant and Roman Catholic alike will approach this 
passage, not with the single-hearted desire to discover its 
meaning, but with the determination to v!eld nothing of 
their own position, and, if possible, to destroy the position 
of the other. Let us then t ry to find the meaning of this 
passage. 

n it there is a play on words. In Greek ....... .-• ._Jls ti.'OI 
eni1 a rot · IJ par • Peter's Aramaic mune was Kephas, 
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and that also is the Aramaic for a rock. In either language 
there is here a play upon words. Immediately Peter had 
made his great discovery and confession, Jesus said to 
him: " l>O a-re Petros, ana on t s e I wilJ build my 
Church.11 

We must begin by noting that, whatever else this is, 
it is a word of tremendous prais • Nor is it a metaphor 
which is by any means strange or sual to Jewish thought. 
The Rabbis applied the worq .. 1mt,,~~ "''li Abraham. They had 
a saying: " When the Holy ne sa Abraham who was 
going to arise, He said, ' Lo, I ha e discovered a rock 
(Petra) to found the world upon.' Therefore he called 
Abraham rock (sur), ,is said: ' unto the rock 
wire-ire e i-e hewn.' ~ raham was the rock on which 
the nation and the purpose of God were founded. Even 
more the word rock (sur) is again and again applied to 
God Himself. • He e R k; His wnrl.c -~ .. -· ,. 
(Deuteronomy '.f2: 4). " For their ·rock is not as our Rock " 
(Deuteronomy 32: 31). " Neither is there any rock like 
our God " (I Samuel 2: 2). " 'Ille rd is my: rock, and 

y fortress, and my deliverer " ::a Samuel 22: 2). The 
same phrase occurs in ---· - 1. • - o fs a r.ock save 
our Goel ' (Psalm S-: 31). The same phrase is in 2 Samuel 
.22: 32. One thing is clear. That to call anyone a rock 
is the greatest of compliments; and it is also clear that no 
Jew, who knew his Old Testament, could ever use the phrase 
without his thoughts turning to God, who alone was the 
true rock of his defence and salvation. What then did 
Jesus mean when in this passage He used the word rock? 
To that question at least four an~wers have been given. 

(i) Augustine took the rock to ·mean Jesus · . It 
is as if Jesus said: " ou are Peter and on myself as 
TOCK I will found my Cfiurch; and the day will come when, 
as the reward of your faith, you will be great in the Church." 

(ii) The second explanation is that the rock is the t th 
of the 1 • To Peter 

that great tn1th had been divinely revealed. It was God 
·, 
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Himself who had opened Peter's eyes to that great discovery. 
The fact that Jesus Christ is the Son of God is indeed the 
foundation stone of the Church's faith and belief. On that 
great truth the Church is founded for ever and for ever. 
This explanation holds that the divmely revealed truth 
that Jesus is the Son of God is the only foundation on 
which the Church is founded. That is undoubtedly true 
but it hardly seems to bring out the play on words which 
is here. 

(iii) The third explanation is that the rock is ~P~e- -

~!~h~ha~~a~~: o~a~:t~: :~:: :: :u~~~r~ !:~e:~s :~ 
kindle the faith of the whole world-wide Church. Peter's 

. 
=-~~~~=~~~~~~~~~~=~U<4' · 

one L:. 
of the whole Church. Peter was the first man on earth to 
discover who Jesus was; he was the first man to make the 
leap of faith which saw in J esus Christ the Son of the living 
God. In other words, Peter was the first member of the 
Church, and, in that sense, the whole Church is built on 
him. Here is the meaning. I s as if Jesus saicl o.. Peter: 
"Peter, you are the first man to grasp who I am; you are 
therefore the first stone, the foundation stone, the very 
beginning of the Church which I am founding." An ffi 
ages to come, everyone who makes the same discovery as 
Peter is another and another stone added into the edit1ce 
of tfie Church of Christ. 

·, 
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I atty i,11rooses and from many points of view. He~ 
P ter ts tne toundation, in the sense thiJt he is the ne 
per ·on on wnom the whole Church is buil~. for he was the 
first an to 01scover who Jesus was. In Ephesians 2: '?- the 
proph s and the apostles are said to be the fou tlation 
of the urch. It is on their work and on their witness 
and on t eir fidelity that the Church on earth,j humanly 
speaking, pends. In the same passage, Jesus C rist is the 
chief corner- tone; He is the power and the force who 
holds the C urch together. Without Hii the whole 
edifice would ·sintegrate and collapse. In I Peter 2: 4-8 
all Christians a living stones who are be built into 
the fabric of the hurch. In I Corinthians 3: II Jesus 
is the only foundati , and no man can l y any other. It is 
clear to see that tH New Testame writers took the 
picture of building an used it in ma y ways. But at the 
back of it all there is ways the clea that Jesus Christ 
is the real foundation of he Church, and the only power 
who holds the Church toge 1er. hen Jesus said to Peter 
that on him He would found i's Church, He did not mean 
that the Church depended o Peter, as it depended on 
Himself, and on God the R ck, alone. He did mean that 
the Church began with P ter; i that sense Peter is the 
foundation of the Churc ; and th t is an honour that no 
man can take from hi . 

(ii) The second po , t to be made is that the very word 
Church (ekklesia) i this passage conve s something of a 
wrong impression When we hear the wo Church we are 
apt to think of ur own Church; or at lea, we are apt to 
think of the urch as an institution and a organization 
with buildin s and offices, and services and rn etings, and 
organizatio s and all kinds of activities. Now the word 
that Jes almost certainly used was quahal, whi is the 
word ich the Old Testament uses for the congr ation 
of Is el, the gathering of the people of the Lord. hat 
Jes s satu to Peter was: " Peter, you are the beginn·ng 
o the n~w Israel, the new people of the Lord, the new 
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fellowship ot those who believe in my name." 
first of the fellowship of believers in Christ. 

Chur in the human sense, still less a C 
denomin onal sense, that began with Pet . • What began 
with Peter s the fellowship of all elievers in Jesus 
Christ, which is t identified with y Church, and which 
is not limited to an Church, b which embraces all those 
in all Churches who l Lord. 

So then we may sa e first part of this so contro-
versial passage me s Pe r is the foundation stone 
of the Church the sense that was the first of that 
great fello ip who joyfully declare heir own discovery 
that Je s Christ is Lord; but that in t ultimate sense, 
it i od Himself who is the rock on w the Church 

built. 

RB OATBS OP HBLL /11; f '6Jr 
Matthetv 16: 17-19 (continued) 

JESUS goes on to say that the gates of hell shall not prevail 
against His Church. What does that mean? The idea of 
gates prevailing is not by any means a natural or an easily 
understood picture. Again there is more than one explan
ation. 

(I) (i) It may be that the picture ts the picture ofi a fortress. 
That picture might be helped by the fact that n the top 
of the mountain overlooking Caesarea Philippi there stand 
today the ruins of a great castle which may well have stood 
there in all its glory in the time of Jesus. It may be that 
Jesus is thinking of His Church as a fortress, and the 
forces of evil as an opposing fortress; and i ay ng a e 
em6att,_,___,~ .,ugli f evil wfl never, prevail against :the 
Chorcn. 

(ii) 

this 
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place, s ecially in the little towns and villages, where the 
elders an the rulers met and dispensed counsel nd justice. 
For instanc the law is laid down th . , if a man has a 
rebellious and isobedient son, he st bring him " unto 
the elders of the tty, and u the gate of his olace" 
(Deuteronomy 21: 19 and t ere judgment will be given 
and justice done. In teronomy 25: 7 the man with a 
certain problem is .o d t " go up unto the gate to the 
elders." The g was the ene of simple justice where 
the elders me So it came to be hat the expression the gate 
may have ome to mean the pl e of government. For 
long, ~ instance, the government Turkey was called 

~
... blime Porte (Porte is the French fi r gate). So then 

· phrase would mean: The powers, the overnment of 
ades will never prevail against the Church. 
(iii) There is a third possibility. Suppose we go back 

to the idea that the rock on which the Church is founded 
is the belief and the faith and the conviction that Jesus is 
none other than the Son of the living God. Now in any 

/Z) event this P. rase s not the gates of hell; it is the gates 
~ of Hades; and Hades was not the place of punishment, 

but the place where, in primitive Jewish belief, all the deatf 
went. Obviously, the function of gates is to keep things i~ 
to confine them, shut them up, control them. There wa~ 
one person whom the gat es of Hades could not shut in; 
and that one person was J esus Christ. He burst the bonds 
of death. As the writer of Acts has it, "It was not possible 
that He should be holden of death. • • • o wilt no 
leave my soul in Hades, nor suffer Thine ffoly One to see 
ieornr~tion" (Ads 2: 2~, 27 • So then this may be atrium
phant reference to nothing less than the ~ .u..u.M&-,Q~LAL: 

recti Jesus may be saying: "You have discovered 
t 1 am the Son of the living God. The time will soon 

come when 1 will be crucified, and the gates of Hades will 
close behind me. But they are powerless to shut me in. 
The gates of Hades have no power against mt: the Son of 
the living God." ~ 

(j) ~j /,k/4_~;;:::~ $ . 
~/~ /~a-llt v~ If. _.,._ ,, - ,,,.tJ I~ F tlfd:;-~ t I ~ -: . _ p' . / /'/ 
~ r;::-rt-ru.;; PoN T RJ R :::r ,,,I,# ,-. fiA-f).Pl/(r ,, 
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However we take it, this phrase triumphantly expro&IU 
the indestructibility of Christ and His Church. 

:J:'HE PLACE OF PETER V>· /f/ 
Matthew 16: 17-19 (continued) 

WE now come to two phrases in which Jesus describes 
certain privileges which were given to, and certain duties 
which were laid on Peter. 

(i) Jesus says that He will give to Peter ~~:r-J -.. ._, Dii 
*ingdom. This is an obvtously difficult phrase; and we 
will do well to begin by setting down the things about It 
of which we can be sure. 

(a) The phrase always signified some kind of very 
special power. For instance, the Rabbis had a saying: 
'' The keys of birth, of the rain, and of the resurrection 
of the dead belong to God." That is to say, only God 
has the power to create life, to send the rain, anti to raise 
the dead to life again. The phrase always indicates a special 
and unique power. 

(b) In actual usage in the New Testament, thi phrase II 
regularly attached to Jesus. It is in His hands, and in 
no one else's, that the keys are. et1elmlM1 I :I 8 the 
risen Christ says: 0 am He tliat liveth an was deaclJ 
am:l, behold, I am alive for evennore, Amen-; and Have th, 
ke s o ""Hades and of death." Again in Revelation 3: 7 
the Risen Christ is described as, " He tfiat is holy, He, 
that is true, He that hath the key of David, He that openetb 
amt no man shutteth; and shutteth and no man openeth." 
It is clear that this phrase must be interpreted as indicating 
a certain divine right, and whatever the promise made 
to Peter was, that promise cannot be taken as annulling, 
or infringing, a right which belongs alone to God and to 
the Son of God. 

(c) All these New Testament pictures and usages go 
back to a picture in Isaiah (Isaiah 22: 22), In that picture 

.. 
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Isaiah describes Eliakim, who will have the key of the 
house of David on his shoulder, and who alone will open 
and shut. Now the duty of Eliakim was to be the faithful 
steward of the house. It is the steward who carries the keys 
of the house, who in the morning opens the door, and in 
the evening shuts it, and through whom visitors gain access 
to the royal presence. So then what Jesus is saying to 
Peter is that in the days to come, Peter will be the steward 
of the Kingdom. And in the case of Peter ffie whole idea 
Is that of opening, not shutting, the door of the Kingdom. 
And indeed that came abundantly true. At Pentecost, 
Peter, the steward of the Kingdom, opened the door to 
three thousand souls (Acts 2 : 41). He opened the door to 
the Gentile centurion Cornelius, so that the door of the 
Kingdom was swinging on its hinges to admit the great 
Gentile world (Acts IO). Acts 15 tells how the Council of 
Jerusalem opened wide the door for the Gentiles, and how 
it was Peter's witness which made that possible (Acts 
15: 14; Simeon is Peter). The promise that Peter would 
have the keys to the Kingdom --~,UjJ ........ !.I.MIUUa~'-'-.L.&.£,....,__ 

:u.r.i.u.Mu.u-..&..1.u....JL.IJ..i;;;QJ,.li!..\,!:IJ!.lJ.5'U.U.!5...!t!::!.h!5e:..!d~o~...J,J,,!..l,!~..ll!.!:..Jojl.l.WI.L1Cu.&'-~ ~ 
upon thousands of people in the days to come. tie plain 
fact ls tfiat it ts not only Peter who has the keys of the 
Kingdom; every Christian has; for it is open to every one 
of us to open the door of the Kingdom to some one, and 
to enter into the great promise of Jesus Christ. Jm~ryj' 

(ii) J_esus further promised Peter that what he / o 
won cl remain bound, and what he loo~ed would remain I 
foos°ecf. Richard Glover takes it to mean that Peter would ~ 
lay men's sins, bind them, to men's consciences, and that 
then he would loose them from their sins by telling them 
of the divine love and the divine forgiveness of God. 
That is a lovely thought, and no doubt true, for such is 
the dutv of every Christian preacher and teacher, but there 
ls more ro it than that. To loose and to bind were very 
common Jewish phrases. They were used especially of the 
decisions of the great teachers and the great Rabbi3. 
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Their regu1ar sense, which any Jew would recognize was 
to allow and to forbid; to bind something was to declare tt 
forbidden ; to loose something was to declare it allowed. 
These were the regular phrases for taking decisions in 
regard to the law. That is in fact the only thing these 
phrases in such a context would mean. So what Jesus is 
saying to Peter is: " Reter, you are going to have grave 
a_n_cl heavy responsibilities laid upon you. iYou are going 
to have tJ take decisions which will affect the welfare 
of the who,e Church. In the days to · come the adminis
tration of the Church will fall upon you. You will be 
the guide and the director of the infant Church. And the 
decisions you give will be so important, that tliey will 
affect th~ souls of men in time and in eternity." The 
privilege of the keys meant that Peter would be the steward 
of the household of God, opening the door for men to enter 
into the Kingdom. The duty of binding and loosing meant 
that Peter would have to take decisions about the Church's 
life and practice which would have the most far-reaching 
consequences. And indeed, when we read the early chapters 
of Acts, we see that in Jerusalem that is precisely what 
Peter did, for Peter was true to the duty and the task and 
the privilege that were laid upon him. 

So now let us paraphrase this passage which has caused 
so much argument and controversy, and when we do, 
we will see that it deals, not with ecclesiastical forms and 
with the things of Churches, but with the things of salvation. 
Jesus said to Peter: " Peter, your name means a rock, 
and your destiny is to be a rock. You are the first man to 
recognize me for what I am, and therefore you are the 
first stone in the edifice of the fellowship of those who are 
mine. Against that fellowship the embattled powers of 
evil will no more prevail than they will be able to hold me 
captive in death. And in the days to come, you must be 
the steward who will unlock the doors of the Kingdom that 
Jew and Gentile may come in; and you must be the _wise 
administrator and guide who will solve the problems and 
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.:Jirect the work of t he infant and the growing fellowship. 1 

Peter had made the great discovery; and Peter was give1 
the great privilege and the great responsibility. It is : 
discovery which everyone must make for himself: and 
when he has made it, the same privilege and the sam 
responsibility are laid upon him. 

THE GREAT REBUKE 
MattJlew 16: 20-2 3 

He gave orders to His disciples to tell no one that H 
was God's Anointed One. From that time Jesu 
began to show His disciples that He must go to Jeru 
salem, and suffer many things from the elders an1 

. chief priests and scribes, and be killed and be raise1 
on the third day. Peter caught hold of Him, and bega1 
to urge upon Him: "God forbid that this shoul1 
happen to you ! This must never come to you! ' 
He turned and said to Peter, " Get behind me, Satan 
You are putting a stumbling-block in my way. You 

. ideas are not God's but men's." 

. 7u:THOUGH the disciples had grasped the fact that Jesu 
· -was · God's Messiah, they still had not grasped what tha 
great fact meant. To them it meant something totall' 
different from what it meant to Jesus. They were sti 
thinking in terms of a conquering Messiah, a warrio 

· king, who would sweep the Romans from Palestine an 
r$ ')(;) lead Israel to power. · J esus .... commaru ther 

!M" ;;.,J, ;,;;;..., Ueocl!, If they had gone out to the people and ha 
~ot,1, '"' ~,e preached their own ideas, all that they would have succeede 
#t'ft~OII$ in doing would have been to raise a tragic rebellion an 

revolution; they could only have produced another ou1 
break of violence, doomed to disaster. Before they coul 
preach that Jesus was the Messiah, they had to learn wha 
that great fact meant. In point of fact, Peter's reactio 
shows just how far the disciples were from realizing jui 
what Jesus meant when He claimed to be the Messjah an 

. the Son of God. · 
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~.:U So Jesus began to seek to open their eyes to the fact 
that for Him there was no way but the way of the Cross. 
He said that He must go to Jerusalem and suffer at the 
hands of the " elders and chief priests and scribes." These 
three groups of men were in fact the three groups of which 
the Sanhedrin was composed. The elders were the respected 
men of the people; the chief priests were predominantly 
Sadducees; and the scribes were Pharisees. In effect, 
Jesus is saying that He must suffer at the hands of the 
Sanhedrin and of the orthodox religious leaders of the 
country. No sooner had Jesus said that than Peter reacted 
with violence. Peter had been brought up and nurtured 
on the idea of a Messiah of power and glory and conquest. 
To him the idea of a suffering Messiah, the connection of 
a cross with the worlc of the Messiah, were incredible. 
He" caught hold" of Jesus. Almost certainly the meaning 
is that he flung a protecting arm round Jesus, as if to 

y.1~ hold Him back from a suicidal course. " is," said Peter, 
____.. " mu not an cannot happen to you." And then there 

came the great rebuke which makes us catch our breath 
!!·~ when we hear it-" Get behind me, Satan!" There are 

certain things which we must understand to understand 
this tragic and dramatic scene. 

We must try to catch the tone of voice in which Jesus 
said this. He certainly did not say it with a snarl of anger 
in His voice and a blaze of indignant passion in His eyes. 
He said it like a man wounded to the heart, with a poignant 
grief, with a kind of shuddering horror. Why should Jesus 
react like that? f 

Jesus reacted like that because in that moment there 
came back to Him with cruel force the temptations which 
He had already faced in the wilderness at the beginning 
of His ministry. Right at the beginning, He had been 
tempted to take the way of power. "Give them bread, 
give them material things." said the tempter, " and they 
wilt follow you.'• " Give tfiem sensations:• said the 
tempter, "give them wonders, and they will follow you." 

·, 
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•• Compromise with e world," said the tempter. 
our standards, and meet the world half way, and they 

will follow you." t was precisely the same temptations 
with which Peter was confronting Jesus all over again. 
Nor were these temptations ever wholly absent from the 
mind of Jesus. Luke sees far into the heart of the Master. 
At the end of the temptation story, Luke writes: "And 
when the devil bad ended all the temptation, he departed 
from Hirn for a season" (Luke 4: 13). Again and again 
the tempter launched this attack. No one wants a cross; 
no one wants to die in agony; even in the Garden that 
same temptation came to Jesus, the temptation to take 
another way; and here Peter is offering it to Him now. 
The sharpness, and the poignancy of Jesus' answer is due 
to the fact that Peter was urging upon Him the very 
things which the tempter was always whispering to Him, 
the very things against which He had to steel Himself; 
Peter was confronting Jesus with that way of escape from 
the Cross which to the end beckoned to Him. 

That is why Peter was n. Satan literally means the 
Adversary. That is why Peter's ideas were not God's but 
men's. Satan is {\ny force whf ch seeks to deflect us from 
the way of God; Satan is any influence which seeks to 
make us turn hack from the hard way that God has set 
before us ;/ /Satan is any power who seeks to make human 
desires take the place of the divine imperative. 

And what made the temptation more acute and severe 
was the fact that it came from one who loved Him. Peter 
spoke as he did speak only because he loved Jesus so much 
that he could not bear to think of Jesus treading that 
dreadful path and dying that awful death. The hardest 
temptation of all fs the temptation which comes from 
protecting love. There are times when fond love seeks 
to deflect us from the perils of the path of God; but the 
real love is not the love which holds the knight at home, 
when he should go out to battle, but the love which sends 
him out to obey the couuuandmeuts of the chivalry which 
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given, not to make life easy, but to make life great. It ls 
quite possible for love to be so protecting that it seeks to 
protect those it loves from the adventure of the warfare 
of the soldier of Christ, and from the strenuousness of the 
pathway of the pilgrim of God. That which really wounded 
Jesus' heart, and that which made Him speak as He did 
speak, was that the tempter spoke to Him that day thf"lugh 
the fond but mistaken love of Peter's hot heart. 

HE CHALLENGE BEHIND 

BEFORE we leave this passage, it is tnterestin · 
at two ry early interpretations of the ph se: " Get 
behind me, Satan! " Origen sum~estcd th , , when Jesus 
said this, was saying to Peter: " P er, your place 
is behind me, ot in front of me. It is ur place to follow 
me in the way choose, not to try lead me tn the way 
in which you wo ld like me to go." If the phrase can be 
interpreted in th way, somet · g at least of its sting 
is removed, for it oes no= nish . Peter from Christ's 
presence; rather it calls h' to his proper place, as a 
follower walking in th fo steps of Jesus. It is true for 
all of us that we must e take the way of Christ, and we 
must never el Christ to take the way of 
ourselves. 

A further develo ment of hat comes when we closely 
examine this say· g of Jesus i the light of His saying to 
Satan at the e of the temptat ns as Matthew tells it in 
Matthew 4: . Although in the nglish translations the 
two passa . s sound different the are almost, but not 
quite, th same. In Matthew 4: IO tti Authorized Version 
transl a s: " Get thee hence, Satan! " which in Greek is: 
"Hu age Satana." (The final e of hup e is pronounced 
as e e in the, and the g is hard as in get). I the Authorized 

ersion translation, Jesus says to Peter. .. Get thee 
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